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Aht. XVIII. — On Manu, the progenitor of the Aryyan Indians, 
as represented in the hymns of the Rigveda. My J. Muni, 
Esq., D.C.L., LL.D. 

[AW 1st June, 18C3.] 

It is well known that tlic ordinary theory of the Indian books, 
from the Institutes of Manu downwards, is, that the inhabitants of 
Hindustan were originally divided into four castes, Urahiuaus, 
Kshattriyas,.Vaisyas, and S minis, who arc assorted to have sprung 
respectively from the mouth, anus, I highs, and foci, of the Creator. ' 
It is true that in these hooks this theory is not consistently main- 
tained, as wc sometimes Jintl a different origin assigned to the four 
classes.' In one passage, the Alalia- liharata (xii, GlKi'J) even goes 
the length of denying that there was at lirst any distinction of 
castes, and of aOirming that all the world was formed of Jlrahma, 
and that, at a period suhseipieut to their creation, men became 
divided into classes according to their different occupations. 3 In 
another part of the same great poem (i, SH38 f.) it is declared that 
the " descendants of Maun became known as Mauavas tor men); 
that men, lirahmans, Kshattriyas, and the rest, were sprung from 
this Manu." 4 These declarations are clearly inconsistent with the 
myth of the four castes having issued separately from the Creator's 
body. And the derivation of mankind, or, at least of the Aryyan 
Indians, from Manu, as their common ancestor, was evidently the 

1 Sec my " Original Sanskrit Texts," vol. i, pp. 6 f.; 11 f. ; 14 t; 33 f. 

3 Ibid., i>. 35. For an account of various families, liotli of lirahmans and 
Ksliattriyas, sprung from tin: same human ancestors, nee Hie same work, |>|>. 4511'. 

s lliid., [). 40. The words of the original are Hit vi/esko 'sti varm'tndm aarvam 
Jlidhmum itlam jinjut, lirahmahd pfn ra-s tixh am hi karmalihir varuatum 
ijntam. Sec also tlic Viiytt 1'iir.ina, cited ibid., p. 2!>, and the passage from tlic 
liliagnvnln l'uriiua, quoted in p. 43. in both of which places it is declared that 
castes did not exist in the beginning. 

4 Ibid., p. 41. The original words are Manor vamso milnavdnilm Into 'yam 
pratluto 'blwvat. Bra hmukithaUrdtlayaa tunnuitl llanorjdtds tic mCiniivdh. 

In the S'mkhya kiirikii, verse 53, superhuman beings are said to belong to 
eight classes, creatures below men to live classes, hut men only to oho: anhla- 
vikalpo ilaims tairyayyonaacha (lauchadhd bhuvuti, mdnushyus chaika-vidhah 
aumdsato bhautikah taryah. 
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common idea of the Ilimlua in the Vedio period, as I rIiuII now 
proceed l,o show.' 

(I). It must, indeed, bo admitted that in the Puriisha Sfikta, or 
90lh hymn of the lOlli hook of the Itigvoda, the ordinary myth 
appeals to 1)0 recognized in Hioro Avoids (v. 12): "The Brahman 
was his (Purusha's) month, the Ufijanya was made his amiR, the 
Vaisya was Ids tliighs; the Sndra sprang from his feet."* But not 
to insist on the allegorical character of this passage, it ia to he 
observed that the hymn in which it occurs is justly regarded by 
scholars as among the most recent in the Kigveda, which contains 
no other statement of the same kind, whilst in various passages it 
speaks of Mann as the father, or progenitor, of the authors of the 
hymns, and of the people to whom they addressed themselves. 
This will appear from the following texls : — 

i, 80, Hi. "Prayers and hymns have been formerly congre- 
gated in that I mini, in the ceremony which AlUtuv.m, Jittlicr Manuxh, 
and Dadhyanch celebrated."' 

i, 114, 2. "Whatever prosperity or succour father Mann 
obtained by sacrilice, may we gain it all under thy guidance, 
Rudra." 

ii, 3.'?, 13. "Those pure remedies of yours, Maruls, those 
which are most auspicious, ye vigorous gods, those which are 
beneficent, those which our father Mann chose, those, and the 
blessing and succour of Rudra, I desire." 

viii, 52, 1 (Sfima, v. i, 355). "That ancient friend hath 
been equipped with the powers of the mighty (gods). Father 

1 Sec llic rcmnrkR which had previously licen mailc on this subject by Nfcvc 
(Mrtho des Kihhavas, pp. 69-83), who dwells at length upon the fact, which ho 
has well illustrated, of Mann being represented in the Kigveda as (lie parent of 
mankind, or specially of the Aryyas, and as the introducer of civilization. At 
the lime (in 1847) when his work appeared, however, the first Asbtaka only of 
the II. V. had been published, and he was therefore unable to quote the passages 
relating to Mann which occur in the later books. 1 lis remarks, however valu- 
able, do not therefore supersede the necessity of the fuller elucidation of tho 
subject from more numerous lexis, which I have here attempted. See also the 
late Dr. P. Windisehinann's Ursagcn dcr Arischcn Vdlker; Kuhn's Zoitschrift 
fllr Vcrgl. Sprachf, iv, 83 ft"; and Ail. Pic-let's Origines Indo Kuropcciines,8ccoiido 
partie, pp. IH4f., and fit2-C32. 

3 Sanskrit Texls, i, pp. 7 11. 

" This verse is quoted in the Nirukla, where the wonts Mannsh ;>/'/<? "father 
Mann," arc explained as meaning " Mann the father of men." Kiiritna interprets 
them as meaning "Mann the father of all creatures." In It. V., x, 82, 3, the 
words "our father and generator" arc applied to Vis'vakarman, the crcalor of tho 
universe. 
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Matmsh has prepared hymns to him, as portals of access to the 
gods.'" 

x, 100, 5. "Through our hymn Inilra lias supported (our 
every?) joint. Brihaspati, thou art the prolonger of our life. 
Sacrifice is Manu, our wise father" &c* 

viii, 30, 2, 3. "Thus yc arc praised, destroyers of enemies, 
gods worshipped hy Manu (or the maim, or man), ye who are three 
and thirty. Do ye deliver, protect, and intercede for ns; do not 
lead us far away from t\to jmlermil path of Manu." 

On this verse Sayana comments thus: "Manu is the father of 
all. Father Manu journeyed along a distant path. Do not lead us 
away from that path. Lead us along that path on which conti- 
nence, the agnihotra sacrifice, and other duties have always heen 
practised. But lead us away from the path which is different from 
that." 

As in the preceding passages Manu is spoken of as the pro- 
genitor of the worshippers, so in the following the same persons 
arc spoken of as his descendants : 

i, 08, 4 (v. 7 in Prof. Aufrecht's cd). " lie (Agni) who abides 
among the offspring* of Manu as the iuvokcr (of the gods), is even 
the lord of these riches." 

The commentator here explains the offspring of Manu as tho 
race of worshippers. 

i, DC, 2. " Through the primeval invocation, the hymn of Ayu, 
lie (Agni) produced these children of the Manna." 

The commentator here identities Ayu with Manu, and interprets 
the lines thus: "Agni, being lauded by Manu, produced this off- 
spring of the Manns." The third verse of this hymn is as follows : 
"praise, ye Aryyan people, him, who is the first performer of sacri- 
fice." We shall sec, further on, that the offspring of Manu and 
the Aryyan race are generally, if not always, regarded as identical. 

hi, 3, G. " Agni, together with the gods, and the children 
(jantubhih) of Manual), celebrating a multiform sacrifice, with 
hymns," &c. 

iii, CO, 3. "The Hibhus have acquired the friendship of India; 
the active grandsons of Manu (Manor naputah) have run (?)" &c. 

1 I am indebted lo Prof. Aufrcclil for pointing out the meaning of litis, to 
me, obscure verse; as well us for correcting my renderings of various other 
passages in this paper. 

» Compare K. V., x, 63, 0, quoted below. 

* Manor apalije. The Nirukta, 3, 7, gives Manor aputyam Manusho va 
"the offspring of Mauu, or Mauush," ns one definition of man. 
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"Mann" is here explained by Siiyaua as meaning "man," 
meaning tlie sn^c Angiras. 

iv, .'{7, 1. "Ye nods, Vnjas, and llihhukshaus, come to our 
sacrifice by (bo path travelled by tbe gods, that ye, pleasing 
deities, may obtain a sacrifice among these people of Munus.li 
(Maimsho vits/m) on auspicious days." 

vi, 14, 2. "The people of Manush magnify in the sacrifices 
Agni the invoker." 

viii, 2.'S, 13. " Whenever Agni, lord of the people, 1 kindled, 
abides gratified among the people of Manush (Manusho viii), he 
repels all lt.ak.shn.HCH." 

x, 80, G. " 1'eoplo who are of the race of Manush (viso 
mdmtah'ih) worship Agni. Those who are sprung from Manush 
and Nahush (worship) Agni." 

It is also to be observed that the words mann and mmmnh are 
frequently used in the I'igvcda, both in the singular and plural, to 
denote men, 2 or rather men of the An/yan tribes. In the following 
passages the words are so used in the singular: — i, 130, 5; 
i, 140, 4 ; i, 107, 3 ; i, 180, 9 ; i, 18!), 7 ; ii, 2, 8 ; iii, 2G, 2 ; iii, 57, 4 ; 
iv, 2, 1; v, 2, 12; vii, 70, 2; viii, 27, 4; viii, 47, 4;' viii, 01, 2; 
viii, 70, 2; ix, 0!}, 8; ix, 05, 10; ix, 72, 4; ix, 74, 5; x, 25, 8; 
x, 40, 13; x, 99, 7; x, 101, 4; x, 110, 1, 7. In the text, x, 99, 7, 
the word is applied to an enemy (rfruhvmie mtmnxhfi). 

In the next passages the same words in the plural arc used for 
men, i, 181, 8; vii, 9, 4(?); viii, 18, 22; x, 91, 9; iv, G, 11; 
v, 3, 4; x, 21, 7. 

The words mnnava (a regular derivative from Mann) and 
mum&ha and mannshi/a (which are regularly derived from Mannish, a 
form peculiar to the Veda) are also of frequent occurrence in the 
hymns, in the sense of persons belonging to, or descended from 
Mann, or Manush ; and would of themselves almost suffice to prove 
that in the Vedic age Maim was regarded as the progenitor of the 
people of whom these terms were descriptive. In later Sanskrit, 
as is well known, they are the most common words for men in 
general. 

The adjectives manus/iya,' and tiulmuha, are also in constant use 

1 VUfwli. Compare R. "V., vi, 48.8. 

3 Sec Wilson's Diet., under the word Mami, which, as the second bciibc, in said 
to mean "a man in general." 

3 A yash',ur mamu)fiyn*t/a, SSyaija. 

* In iv, I, 13, (.lie words tuiAtUam aha pitaro manvdiydk may mean "our 
fathers descended from Mami." 
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in the ltigvcda in coinbiiiat.iou with the substantive vii, and occa- 
sionally with the substantives kfis/ifi, Li/iili, chwslntiii, and jana, to 
denote people descended from Mitnii, or tribes of iikiii generally. 
The combination mdnushir visah, in one or other of its eases, is 
fotmd iu tiie following passages : — i, 148, 1 ; 8, 5, 3 ; 3, G, 3 ; 4, G, 7 ; 
5, 8, 3 ; 5, 9, 3 ; C, 48, 8 ;' 7, 5, 2 ; 7, G7, 7 ; 9, 38, 4 ; 10, 1, 4 ; 
10, G9, 9 j 10, 83, 2. Churshnnmdm viduiinfiiiiidm occurs, iv, 8, 8; 
mdmisfiindm krixh(indm, i, 5!*, 5; vi, 18, 2; ktltitir mdmtsluh, vi, G5, 1; 
mdiwslio jwiah, v, 21, 2 ; vi, 2, 3 ; viii, 53, 10.' 

In two passages (viii, 59, 11, and x, 22,' 8), the word umdmtsha 
is applied to the Dasyus together with the other epithets, anya- 
vrtita, ayajvan, adevayu, akarman, amantu, "following other rites," 
"not sacrificing," "godless," " without ceremonies," " thoughtless." 
The other epithets are such as apply more properly to men than to 
demons ; and if therefore it were certain that by Dasyus iu these 
passages were meant the aboriginal tribes, we might suppose that 
the word amdnusha might as well mean " not belonging to the race 
of Manush," as "not human," or "inhuman." In the verse pre- 
ceding one of the passages 1 have quoted (x, 22, 7), however, this 
word is used as an epithet of the demon of drought, Sushna, where 
it must have the sense of "not human." And in ii, II, 10, where 
the word maiuishtih, applied to India, must have the sense of 
" friendly to man," the adjective amdnusha which is applied to the 
Asiira Vrittra, must have (ho opposite signification of "hostile to 
man." 

(11). Prom all that precedes, it is clear that the authors of the 
hymns regarded Mann as the progenitor of their race. Hut (as 
appears from many passages) they also looked upon him as the first 
jicrson by whom the sacrilicial lire had been kindled, and as the 
institutor of the ceremonial Tof worship ; though the tradition is 
not always consistent on this subject. In a verse already quoted 
(i, 80, 1G) Manu is mentioned in this way, along with Alharvan 
and Dadhyancli, as having celebrated religious rites iu ancient 
times. The following further passages refer to him as the kindler 
of lire, and offerer of oblations; — 

i, 13, 1. " O Agni, lauded, bring the gods hither iu a most 

1 Tlic first line of Huh verso ifl as (Villous; "Tliou, A;,ni, nit the household- 
lord igrilia-patih) of all Hie people descended from Maniisli" (vitrilsiim viidm 
vitlHiishUinin); compare v, 8, 2 ; vi, 15, 1; vi, 15, 1!); vii, V, 1; viii, 23, 13- 
ami iii, 29, 1. In vii, 5, 3, tiiih usikuVi, " black tribes," arc mentioned. 

' The words mdnushd yuyd occur in It. V., v, 52, 4; vi, 10, 23; x, 140, (5 

(=s.r.,!,inn. 
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pleasant chariot. Thou art the invoker (or the godH) ordained by 
Maniish." 1 

i, II, II. " Thou, Agni, mi invoker oriluiiird by MiiihihIi, nil. 
present at tlio sacrifices : do tliou present this our oblation." (Sec 
also R.V., iii, 2, 15.) 

vi, !(!, !). " Thou art the invoker ordained by Manush, (lie 
visible bearer (of our oblations), most wise : Agni, worship the 
people of the sky (i/iVo vitiih). 

viii, I!),' 21. "With a hymn 1 laud that adorable bearer of 
oblations ordained by Maniish,' whom the gods have sent as a 
ministering- messenger." 

viii, 31, 8. "May the adorable invokcr ordained by Mauu bring 
thee (India) hither among the gods," &c. 

i, 3G, 1!). "Mann has placed (or ordained) thee (here), a light 
to all mankind." 

ii, 10, 1- "When Agni, the invoker, like a first father (is) 
kindled by Mauush (or man)" on the place of sacrifice," &c. 

1 The compound word which I have rendered "ordained by Mitnii" !h in the 
original Manurhila. That the sense I have given is the true one, appears, 1 
think, from i, 30, 19, where the name root, dhd, from which hita (originally 
dhilii) comes, is used, joined with the particle ni. The name participle liita is 
used in vi, 10, 1, where it is said, "Thou, Agni, the ollercr of all sacrifices, hast 
been placed, or ordained, among the race of Maim by the gods." The compound 
manur-hila occurs also in the following lexis, where, however, it h:is more pro- 
bably the sense of "good for man," vi/.. : — i, 100, 5. " Urihaspati, do us always 
good: wc desire that blessing and protection of thine which is (jnoil for man." 
(Sayana says that here mannr-hitam means cither " placed in thee by Manu, i «., 
UrahinS," or, "favourable to man.") vi, 70, 2. " Heaven and earth, ruling over 
this world, drop ou us that seed which is gnml for vuui." x, 20, 5. "Ho 
(I'iishan) who is a kind to man, or, appointed, hy Manu," tec. 

In i, 4!>, 1, we have the words ynjti smdJivaram jit nam viaiinjiUtt.nl, "wor- 
ship, o Agni, the race (of gods), rich in sacrifices, sprung from. Mann," fit:., which 
Siiynun explains, "generated by the l'rajfipali Manu." Henfcy, in his transla- 
tion of the It. V. (Orient unci Occident, i, 398, note) says that the words may 
uicau cither, in the laler sense, produced by Manu, as the creator of a mundane 
period with all its contents, or, in the older sense, established as objects of 
veneration by Manu, to whom the orderiug of human liTc appears to be ascribed 
in the oldest Indo-Uermanic legends." 

* Though the word manur-hita is here interpreted by Sayana as meaning 
"placed by Manu I'rajapati who sacrificed." it might also signify "friendly to 
men," ns Agni is also said to have been sent by the gods. 

3 The Ralapatha Hrfihmann (i, 4, 2, 5), quoted by Weber (Iml. Stud , i, 195), 
thus explains the words ihrcddho Miinniddlmh. : — " The gods formerly kindled 
it (lire): hence it is called 'god-kindled.' Manu formerly kindled ill and 
hence it Is called 'kindled by Aliuiu.'" The Ailarcya liralimaua, however, 
explains the word Manviilithali from the fact that "men kindle it." 
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vii, 2, 3. " Liko Manush, let ue continually invoke to the 
sacrifice, Agni who was kindled by Manu." 

Sfiyana explains the last words as meaning " formerly kindled 
by the Prajapati Manu." 

vi, 10, 2. "0 Agni, brilliant, very lustrous, invokcr, kindled 
by the fires of Manush," &c. (t) 

viii, 10, 2. "Or as ye (0 Afiwins) besprinkled the sacrifice for 
Manu, think in like manner of the descendant of Kanva." 

x, (53, 7. " ye Adityas, to whom Manu, when he had kindled 
the fire, presented with seven hotri priests, the first offering, 
together with a prayer, — bestow on us secure protection," &c. 

x, Gt), 3. " That lustre of thine, Agni, which Manu, which 
Sumitra, kindled, is this same which is now renewed. Shine 
forth, thou opulent deity," &c. 

i, 7(1, 5. " As thou, thyself a sago, didst, with the sages, 
worship the gods with the oblations of the wise Manu, so to-day, 
Agni, most true invokcr, do thou worship them with a cheerful 
flame." 

iii, CO, 6. " These days are fixed for thee (India), the obser- 
vances of the gods, with the ordinances of Manu (or man)." 1 (See 
iii, 3, 1.) 

v, 45, G. " Come, friends, let us celebrate the ceremony ..... 
whereby Manu conquered Visisipra," &c. 

i, 130, 9. "Dadlryanch, the ancient Augiras, Priyainedha, 
Kanva, Atri, Manu, know my ( Partichhcpa's ?) birth; those who 
were before me, Manu, know it." 

(Though this passage docs not connect Manu with the institu- 
tion of sacrifice, it may be introduced here as conveniently as 
elsewhere.) 

iii, 3, 2. " The powerful god (Agni) hastens between the two 
worlds, abiding as the invokcr, the priest of Manu (or man)." 

iv, 26, 4. " When the swift-winged bird, borne by his own 
power without wheels, brought to Manu the oblation desired by 
the gods." 

Sayana explains this of the soma being brought from heaven 
to the Prajapati Manu. 

1 In the following passage the words Jlfanualio tllutrimani are interpreted by 
Prof. Itolh lis meaning "by the ordinance" of Manu (or man); but Sayana 
assigns to dhurimun the signification of " altar." 

i, 128, 1. " This Agni, an adorable invokcr, lias been born on the sacrificial 
hearth of Manu (or man), for the ceremony of the worshippers, for his own cere- 
mony The irresistible invokcr hath sat down on the place of sacrifice, 

surrounded, on the place of sacrifice." 
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v, 29, 1. "They (llic Maruts) have established three lights, 
three cclcRtial luminaries, at, l.lio sacrifice of Manush (or man), &c. 
7. Ag-ni, a frioiul, quickly cooked for his friend, through the power 
of the latter, three hundred buffalocB. India drank at once three 
lakes (or cups) of Manush (or man), the Roma which had been 
poured out for Hie slaughter of Vritlra." 

vi, 4, 1. " Just. aR, invoker, son of strength, thou at Manush's 
ccrenionial dost (didst?) worship the gods with sacrifices, so too 
to-day," »tc. 

Manuah is here interpreted by Silyana as meaning " the I'rajnpati 
Mann who sacrificed." On iii, 2 (J, 2, he explains the same word as 
meaning "man"; hut the context is different. In some passages 
it is dillicult to say whether the patriarch Manu, or man merely, is 
meant; and in some eases, I have given an alternative rendering. 
Hut wherever Mann is referred to as having been an example 
in former times, we may reasonably suppose that the patriarch is 
referred to. In many of the passages 1 have quoted under this 
head, however, there is no such distinct reference to ancient times ; 
and therefore such texts ought perhaps to be classed among those 
formerly cited where Manu means simply num. 

ix, !)li, 12. " As thou, Soma, didst llow purely for Maim, source 
of life, destroyer of foes, dispenser of wealth, rich in offerings, so 
too now flow purely," &".. 

vi, 15, 4. "Thou scekest Agni, your celestial guest, the sacri- 
ficial invoker for Manush (or man)," &e. 

vii, 8, 2. This grand Agni has been known as the great and 
gladdening invoker for Manush (or man)," <tc. 

vii, 35, 15. "Those who are adorable among the adorable 
gods, objects of worship to Manu (or man), immortal, skilled in 
religious rites," &c. 

The last words are repeated in x, 05, 14. 

vii, 73, 2. "The dear invoker for Manush (or man) has been 
placed," &c. 

x, ')(!, 10. " Ye who are the objects of worship to Manu i^>r 
man), hear us : give us, tfods, that which we seek." 

See viii, 30, 2, above, p. 408. 

x, 51, 5. "Ooiue (O Agni) a pious Manu, desirous of sacriliee, 
having made preparations. Thou dwellest in darkness, Apni, make 
easy paths leading to the pjods (or, for the gods to travel); carry 
away our oblations with good will." 

Compare x, 100, 5, above, p. 408. 

x, 53, G. "Spinning the thread, follow the light of the sky. 

vor,. xx. 2 F 
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Keep the liitniiious pallia formed by t.ho understanding (or, the 
hymn). Weave ye a smooth work of the encomiasts. JJe n Maim, 
and generate the divine race." 

This verse is translated and explained by Prof. Midler in his 
article on the " Funeral rites of the Brahnians," in the Journal of 
the German Oriental Society for 185.5, p. xxii. 1 need not refer to 
the rest of his explanation, which does not bear upon the present 
subject. 1 will merely quote his interpretation of the last clause: 
"Be Mann, i.e., do like Mann (mmnish-nit) who first kindled the 
sacrilicial (ire, and generate the divine man, i.e., Agni." 

x, (»(>, 12. Let us become Manns, i.e., imitators of Manu(?) 
for your worship," &c. 

There is also a class of passages in which the example of 
Manush is referred to by the phrase maniish-vnt, " like Manush," or, 
" as in the case of Manush." Thus in i, 4-1, 11, it is said, "Divine 
Agni, we place thee, like Manush," &o. 

v, 21, 1. " Agni, we place thee like Manush, we kindle thee 
like Manush. Agni, Angiras, worship the gods like Manush, for him 
who adores them." 

viii, 27, 7. " We invoke thee, Varuna, having poured out Soma, 
and having kindled lire, like Manush." 

viii, 43, 13. " Like IShrigu, like Manush, like Angiras, we 
invoke thee, Agni, who hast been summoned to blaze." .... 27. 
" Agni, most like to Angiras, whom men kindle like Manush, attend 
to my words." 

See also i, 31, 17; i, 4«, 13; i, 105, 13, 14; ii, 5, 2; ii, 10, C; 
iii, 17, 2; iii, 32, 5; iv, 31, 3; iv, 37, 3; vii, 11, 3; x, 70, 8; 
x, 110, 8. 

The Satapatha Hrahmana, i, 5, 1, 7 (quoted by Weber, Ind. 
Stud., i, 105), explains thus the word Manush-vat: — " Manu formerly 
sacrificed with a sacrifice. Imitating this, these creatures sacrifice, 
lie therefore says, Munushvut, Mike Manu.' Or, he says 'like 
Manu,' because men speak of the sacrifice as being Manu's." * 

Manu is not, however (as I have above intimated), always 
spoken of in the hymns, as the fust, or only, kindler of (ire. In 
i, 80, l(i, already quoted, Alliarvan and Dadhyanch are mentioned 
along with him as offerers of sacrilicc. 

1 The same work in the name [manage Uiiih explains llic phrase, Jlliarula mit. 
" lie hoars (bliarali) the oblation to llic g.«lu; wherefore men nay, Itlmrala (or 
•the bearer') is Agni. Or, he is called Dharala (the 'sustaincr') because, being 
breath, he sustains these creatures." Thin phrase may, however, refer lo the 
example of King Bharnta. See below, p. 425. 
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In the following versos Atliarvan is mentioned as having gene- 
rated fire: — 

vi, 15, 17. "The Aviso draw forth this Agni, as Atliarvan did," 
&c. 

vi, 10, 13, (= S. V, 1, 9 ; Vilj. Snnli. xi, 32). " Agni, Atliarvan 
drew thee forth from the lotus loaf," &«. 14. " Theo the linlii 
Dadhyanch, son of Atliarvan, kindled," &e. 

In the Vfijasanoyi Sanhiln, the fust of these versus in imme- 
diately preceded by the following (xi, 32): "Thou art adorable, 
all-sustaining. Atliarvan was the first who drew thee forth, 
Agni." 

Again it is said in the lligv. x, 21, 5. "Agni, produced by 
Atliarvan, knows all hymns, and, has become the messenger of 

Vivaswat." 

Again Atliarvan is thus mentioned: i, 83, 5. "Atliarvan was 
ilic first who by sacrifices opened up the paths; then the friendly 
Sun, the protector of rites, was produced," &c. x, <J2, 10. 
"Atliarvan, the first, established (the worship (>r the gods?) with 
sacrifices. The divine Khrigus by their wisdom followed the same 
course." ' 

The next text of the Uigvcda speaks of the Uhrigus as the 
institutors of sacrifice by fire :— 

i, 58, 0. "The Uhrigus have placed thee, o Agui, among men, 
as an invoker, beautiful as riches, and easily invoked for men," &c. 

ii, A, 2. " Worshipping him (Agni) in the receptacle of waters, 
they placed him among the people of Ayu." 

x 4(i, 2. " Worshipping and desiring him with prostrations, 
the wise and longing Uhrigus have followed him with their steps, 
like a beast who had been lost, and have found him concealed in the 
receptacle of waters." (i, 05, 1). 

vi, 15, 2. "Thee (Agni) whom, residing in the tree, the Uhrigus 
have placed, adorable and high-flaming, like a friend," &c* 

' In Hie following IoxIb aUo Alliarvun and Dadhyanch arc spoken of, viz.:~ 
i, 116, 12; i, 117, 22; i, 119, 9; vi, 47, 24; ix, 108, 4; x, 14, (i ; x, 48, Z; 
x, 87, 12. 

5 In the following passages also the IMirigua arc mentioned as connected 

with the worship of Agni : — 

i, CO, 1. " MiMariswaii has l>ronght Agni .... a friend to Bbrigu." 

i, 127, 7. "When the Uhrigus, uttering hymns, aspiring to the Rlty, making 

obeisance, worshipped him (Agni),— the Uhrigus drawing him forth from the 

wood, tic." 

1, 14!», 1. "Whom (Agni) the Uhrigus have obtained, the soureo of all 

wealth," iVc. 

2 V 2 
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In other places the gods, as well as other sages, are mentioned 
as the introducers of lire : — 

i, 3li, 10. " Thou, bearer of oblations, whom the gods placed 
here as an object of adoration to Maim (or man); whom Kauva, 
whom Mcdhyfililhi, whom Vrishan, whom Upastuta (have placed) a 
bringerof wealth," &c. Compare vi, lfi, 1, qnolcd above, p. 411, note. 

x, 'Hi, 9. " MiUariawaii and the gods have established, as the 
earliest adorable object of worship to Mann (or man), that Agni 
whom heaven and earth, whom the waters, whom Twashlri, whom 
the Bhrigns, have generated by their [lowers." 1 

iii, 5, 10. " When Mutariswiin kimllcii for tlio Dhrigus Agui, llio li«oror of 
dilations, who was in coiiccnliiicnt." 

iv, 7, 1. " Whom (Agni) Apiiaviina and the lihiigus kindled," Sec. 

viii, 43, 13 (sec above, p. 414). 

viii, 01, 4. "Like Aurvahhrigu, like Apimvaiia, I invoke thee, pure Agnl, 
who abides! in the oecan." 

x, 122, 5. "The llhrigits kindled thee by their hymns." 

Sec also i, 71,4; iii, 2, 4 ; viii, 43, 18 (above p. 414); i, 148, 1. 

' In bia illustrations of the Nirukta, p. 112, Professor Roth, in explaining the 
text tt. V., vi, 8, 4 ("llfttariswan, the messenger of Vivaswat, brought Agni 
Vuiswanaia from afar") makes the following interesting observations on the 
Vedie conceptions regarding the genesis of lire : " The explanation of Miitarisiran 
as Vfiyu" (which is given by Yoska) "cannot be justified by the Vedie tcxln, 
and rcRts only upon the etymology of the root fmis. The numerous pawagce 
where the word is mentioned in the tt. V. exhibit it in two senses. Sometimes 
it denotes Agui himself,. as intbe texts i, 90, 3, 4 ; iii, 2D, 4 (1 11) ; x, 1 1 4, 1, Ac; 
at other times, the being who, as another Prometheus, fetches down from heaven, 
from the gods, the lire which had vanished from tlio earth, and brings it to the 
Uhrigus, i, 00, 1 ; i, 93, ; iii. 2, 13; iii, B, 10; iii, 9, 5. To think of this 
bringcr of rue as a man, as a sage of antiquity, who had laid hold of the light- 
ning, and placed it on the altar and the hearth, is forbidden by those texts 
which speak of him as bringing it from heaven, not to mention other grounds. 
Ah I'romclheus belongs to the superhuman class of Titans, and is only by this 
moans enabled to fetch down the spark from heaven, so must Miilnriswiui bo 
reckoned as belonging to those races of demigods, who, in the Vedie legends, arc 
sometimes represented as living in the society of the gods, and sometimes as 
dwelling upon earth. As he brings the tire to the llhrigus, it is said of these 
last, that they have communicated lire to men (<-.</., in i, 08, 0), and Agui is 
called the son of Dlirigu (Jllii-ij/iivdijii). Aliilarisivaii also must be reckoned as 
belonging to this half-divine race. 1 am not disposed to lay any stress on the 
fact, that in the passage before us (vi-, 8, 4) be is called the messenger of 
Vivaswat; but to conjecture that the verse hag become corrupt in the 
eoursc of tradition, as Agni himself is clsewhcro called the messenger of 
Vivaswat, the heavenly light (iv, 7, 4 ; viii, 3!>, 3, and elsewhere); and the same 
sense can be obtained here by the slight alteration of duluh into iliilttm." (The 
sense thus becomes : ' Aliilariswau brought from afar Agni Vaiswanara, the mes- 
senger of Vivaswat.') " Of these two senses of the word Miilariswau to which 1 
have above alluded, the first, according to which it denotes lire itself, appears to 
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Hut to return to Manu. Although the distinction of having 
been the first to kindle lire is thus, in various pannages, ascribed to 
Alharvan or the Hhrigus, none of these personages is ever brought 
forward as disputing with Maim the honour of having been the 
progenitor of the Aryyan race. In this respect the Vedic tradition 
exhibits no variation. 

(III). The following passages represent Mann (or, perhaps in 
most eases, the Aryyan man in general) as being the object of 
some special favour or intervention on the part of some of the gods : — 

i, .'11, 8. "Agni, thou, the first, didst, become manifest to 
Mfilarifiwan, and to Vivaswnt through desire of saerificn-, Ate. 
A. Agni, thou didst reveal tin; sky to Mann, to the pious I'ururavas, 
(thyself) more pious," &c. 

On this passage Uenfey remarks: "Vivasvat (the remover of 
night, a being who stands in the closest connection with the Sun) 
wished to sacrifice, and chose fire for the accomplishment of the 
sacrifice. Manu is the son of the Vivasvat mentioned in the fore- 
going verse, who instituted (i, M, II) for mankind the lire which 
his father had chosen for sacrifice." 

i, 112, 1(5. "Come, Aswins, -with those succours whereby, 
heroes, ye sought out a path (of deliverance) for &iyu, for Alii, 
and formerly for Manu, whereby ye shot arrows for SyOniarasnii 
.... 18, whereby ye preserved the hero Maim with food."" 

sic to lie tlio original one. Fire is swelling in liis mollicr (mntari). proceeding 
forth from licr (from the root in, Ji>i, Henicy's Gloss., p. 147), whether we regard 
this mother ns the storm cloud, or as the wood (nrani) from which by friction 
fsmokc, sparks, and flames proceed. It may also he mentioned that the name 
function of bringing down fire is ascribed in one toxl(ri, 10, 13) to Athurvan, 
whose name is connected with tire, like Unit of Miitarisvaii ; and also that the 
sisters of A thai van are called Mutnriswaris in x, 120, !»." 

1 In none of the passages hitherto adduced is any epithet except " father," or 
"hero" applied to Manu. 

In the 4th Valakhilya, following It. V., viii, 48, however, this verse (the 
first) occurs :— " As in the case of Mann Viviuwnl(MnnaH VivaxwatX) thou, Sakra, 
didst drink the Soma which had been poured forth," he. (Hec ltolh in '/,. 1>. M. 0., 
iv, 431). Manu Siimvarani is similarly mentioned iu the first verse of the 
3rd Valakhilya. 

And in the following passage a personage called Manu Siivarui, who appears 
to have been a contemporary of the author of the hymn, is celebrated for his 
generosity : — 

x, (12, 8. " Let this Manu now increase ; let him shoot up like a sprout, — 
he who straightway lavishes for a gift a thousand, a hundred horses. 9. No one 
equals him, who reaches at it were the summit of Hie sky. The liberality of the 
son of Ravama is wide as the sea. 11. Let not Manu, the leader of the people, 
who bestows thousands, suffer Injury. I.et his bounty go on vying with the 
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This passage, as fur as it concerns Maim, is thus explained by 
Sayana: " And with those succours, whereby ye made a path, a 
road which was the cause of escape from poverty, by sowing barley 
and other kinds of grain, &c, for Mann, the royal rishi of that 
name; according to another text" (i, 117, 21). In his note on 
verse 18, Sayana adds that the grain had been concealed by the 
earth. 

i, 117, 21. "Sowing barley with the plough, ye potent Aawins, 
milking forth food for Munusha (or man), blowing away the Dasyu 
with the thunderbolt, ye have made a broad light for the Aryya." 

Sayana says, that the term maitushu in this passage is a 
synonym of Mann, and connects with it the word aryyu aa an 
epithet. 1 The next passage refers to the same legend : — 

viii, 22, G. " Succouring Mann (or man), ye (Aawins) cultivate 
witli the plough the primeval barley in the sky," <tc. According 
to Sayana, Mann here means a " king of that name." 

(The same expression, " seeking out a path for Mann," which 
we have found in i, 112, l(i, occurs in another passage : — 

eun. May the gods prolong the life of the son of Suvarnii; during which let us 
enjoy food." 

In this passage this Mann is represented as the Bon of Savama, or Savarnii. 
In It. V., x, 17, 1, 2, the word Savama occurs, but it appears to be rather au 
epithet of the wife of Vivaswat, than her name. 

"1. Twashlri makes a marriage for his daughter. This whole world 
assembles, 'the mother of Yania, being married, became the wife of the mighty 
Vivaswat. 2. They concealed her, the immortal, from mortals: making her of 
the same colour or nature (mvartui), they gave bur lo Vivaswat," Ae. 

In later Indian mythology, Yama and Mann are regarded as brothers, the 
sons of Vivaswat, or the sun, by his wife Sanjnii. The Maun Savarni is, however, 
said to be another son of Vivaswat, begotten by him on another wile, Chhayii, 
along with Sanaischara and Tapali. Wilson s Vishnu, l'ur., p. 200. This Mauu 
Savarni is, according to the same authority, said lo prctidc over the future eighth 
Manvanlara, and takes his appellation of Savarni from being of the same caste 
{fiuviirim) as Mb elder brother, Iho Mauu Vaivaswala (p. 2f>i). 

1 This verse is ((noted in the Nirukla, vi, 2l>, and is explained by Itoth in his 
illustrations of that work, p. <J2. lie remarks:—" It appears lo me that the 
explanation of the word vrika (wolf), as meaning 'plough,' though in itself pos- 
sible .... is, nevertheless, a rationalistic one, and that we lather have here an 
allusion lo some mylh. lu viii, 22, (i, also we read, "For ilio pleasure of man 
ye have formerly in heaven ploughed barley with the wolf. .... That dhamautA 
has here its proper fl-iikc (of ' blowing'), and consequently refers lo a particular 
trait of the legend which is not otherwise known to us, cannot admit of doubt, if 
we compare ix, 1, 8, dhumttnti brduram d Him, 'they blow Ibe crooked (t) 
skin.' linb.ira, perhaps, denotes a crooked wind-instrument, which the Aswins 
employed to terrify their enemies, and bilkura, as an epithet of the skin, might 
designate one in the shape of a bokitia." 
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v, 30, 7. " When, Recking out a path for Manu (or man), Hum 
didst overturn tlic head of the Dfisa Naiuuehi.") 

Tlic following passages also refer to favours shown by Uic gods 
to Mann or man : — 

x, 7G, 3. " This is his oblation. May lio remove sin. Let him 
run his course, as formerly for Mann," &c. 

x, 104, 8. "Thou roundest the ninety-nine streams as a path 
for the gods for Mann (or man)," &o. 

i, 105, 8. "I, bearing the thunderbolt, have made for Maim 
(or man) these all-gleaming, (lowing waters." 

iv, 28, 1. " With thee for a companion, Soma, and in thy fel- 
lowship, India then made the waters to How for Mann (or man)," &c. 

v, 31, (5. "1 declare, Maghavat, the earlier dcede, and the 
latter (acts), which thou hast performed, when thou, mighty one, 
didst sustain both worlds, conquering for Manu' (or man) the 
gleaming waters." 

i, 1(>6, 13. " With this (favourable) disposition, having lent an 
car to Manu (or man), those heroes (the Maruts) became known at 
once by (heir mighty acts." 

iii, 34, 4. "He (India) kindled for Manu (or man) the bright- 
ncss of the days; he discovered a light for the great conflict." 

vi, 49, 13. "Vishnu, who thrice measured the terrestrial 
regions for Manu when distressed." 

Siiyana interprets this of " Manu the Prajilpati, when injured 
by Asians ;" but gives no further explanation. 

vii, 100, 4. "This Vishnu strode over this earth, bestowing it 
on ManiiRh (or man) for an abode." 

(Compare i, 100, 18; ii, 20, 7.) 

vii, 91, 1. "They (the gods) displayed the dawn with the sun 
to Viiyu and Manu when distressed." 

viii, 15, 5. "Exulting with that exhilaration, whereby thou 
didst discover the luminaries to Ayu, and to Manu, thou art lord of 
this sacrilicial grass." 

Siiyana explains Ayu as the son of Urvasi, and Manu as the son 
of Vivaswat, and says that India disclosed the heavenly lights by 
driving away Vrittra, &c, who concealed them. 

x, 43, 4. " The light of them (the Soma libations?) has shone 
forth with power. The heaven hath disclosed a noble light lo 
Maim (or man) 8. Maghavat has discovered a light bli- 
the Manu or man who presents libations, who is prompt in liberality, 
and who offers sacrifice." 

viii, 27, 4. " May all the (gods) possessors of all wealth, and 
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repellers of foes, be a cause of pros|>erify to Mann (or man) 

21. ye possessore of all wealth, confer riches on the wise Manu 
(or man) who offers oblations." 

Sayana explains Manu in the 4th verse, as " the worshipper," 
and in the 21st verse, as " a rislii of that name," viz., the speaker 
himself. 

x, 11, 3, "Beneficent, vigorous, renowned, glorious, Ushas 
dawned for Manu, when for the sacrifice they generated the ardent 
Agui for the work of the eager worshippers." 

(IV). In the following passages Manu or his descendants appear 
to be placed in op|iosilion to the Dasyus (whether we understand 
the latter of aboriginal tribes, or hostile demons), and identified 
with the Aryyan race : — 

i, 130, 8. " India who bestows a hundred succours in all 
battles, in heaven-conferring battles, has preserved in the conllict 
the sacrificing Aryya. Chastising the ncgloctors of religious rites, 
he has subjected the black skin to Manu." 

Compare i, 117, '21, above. 1 

ii, -20, G. " May the most mighty god, renowned as India, bo 
exalted for the sake of Manu. Self-reliant, may he violently over- 
turn the dear head of the destructive Diisa. 7. This India, the 
slayer of Vrittra, the destroyer of cities, scattered the Dasyu 
(hosts) sprung from a dark womb, lie produced for Mann the 
earth and the waters; at once he fulfilled the desire (or, he always 
strengthens the renown) of his worshipper." 

iv, 20, 1. " I was Manu, and the Sun ; 1 am the wise rislii 
Kashivat. I subdue Ktttsa the son of Arjuui; 1 am tint sage 
Usanas ; behold me. 2. 1 gave the earth to the Aryya ; I (gave) 
rain to tin! sacrificing mortal. 1 have led the sounding waters; 
the gods followed my will." 

India is supposed to be the speaker in those verses. Sayana 
understands the word uri/ya of Manu. See Sanskrit texts, vol. ii, 
p. 37(>, and note. 

vi, 21, 11. " Do thou, a wise god, the son of strength, approach 
my hymn with all the adorable (deities); who have Agni on their 
tongues, who frequent religious rites, and who made Manu superior 
to the Diisa." 

viii, 87, C. " For thou, India, art the destroyer of all the cities, 
the slayer (if the Dasyu, the promoter of Manu, the lord of the sky." 

ix, !)2, 5. "Let this (s|K>t) where all the poets have assembled, 

1 The snme contrast, ia drawn between the /lyits ami Dasyux in vi, 14, 3: — 
"Overcoming the Diisyii, llic Aijiu, liy riles seeking to vanquish the rite-less." 
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be truly the abode of the ruins god (Soma): since lie 1i:ih made 
light and room for the day, has protected Mann, and repelled the 
Dasyu." 

(Compare iii, 34, 9: " Having slain the Dasyu, ho has protected 
llic Aryyan colour.") 

x, 4!), 7. "I (India) move around, borne with power by the 
swift steeds of the Sun. When this libation of Manu summons me 
to splendour, 1 drive away with my blows (he vigorous Dasa." 

x, 73, 7. " Thou didst slay Naiuuchi seeking the sacrifice, 
making the Dasa devoid of guile to the rishi. Thou didst make for 
Manu beautiful paths leading as it were straightway to the gods."' 
Jn the set of passages last ([noted, the descendants of jMauu 
ap|>car, as 1 have said, to be identilied with the Aryyan Indians, 
and to be contrasted with the Dasyus, or enemies of the Aryyas, 
whether we regard thesis enemies as being the aboriginal tribes, 
or as terrestrial or aerial demons. 

The descendants of Manu are, as we have seen, spoken of as 
worshippers of the gods, as those among whom Agni has taken 
up his abode. 

Frequent mention is also made in the Kigvcda of live tribes, 
under the appellations of paiicha-jwu'ili, jxiiichn-kris/itw/nfi, punc/ia- 
h/iit'ii/dh, &<;. These five tribes are often alluded to as worshippers 
of Agni, and the other Aryyan deities. Unless, therefore, wc 
arc to siip|K»se that these deities were adored by lion-Aryyan as 
well as Aryyan races, it would appear to result that, whenever the 
five tribes arc spoken or as worshippers of these gods, they must 
be regarded as identical with the Aryyas, or the descendants of 
Manu ; of whom they would thus represent a live-fold division. 
The grounds which exist for this conclusion will be seen from a 
comparison of the following passages, which I shall quote as the 
basis of my remarks : — 

The term pavcha-kruilifni/ah is that employed in the first set of 
texts which I shall adduce:— 

ii, 2, JO. "May our glory shine aloft over the five tribes, like 
the Sun, unsurpassable."* 

iii, 53, 10. " May the goddess who ranges everywhere quickly 
bring to us food more than there is among the five tribes." 

• Tins verse la translated l>y 1'rof. Hciifcy in his glossary to the Siiina veda 
under the word Namurhi. 

' In iii. 49, 1, mention Is miulo not of the five tribes, lint of all llio trilics; 
' Praise the great Inilra, in whom all the tribes who drink BOina have obtained 
their desire." 
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iv, 38, 10 (Nirnkta, x, 31). " Dadhikra lias pervaded the five 
tribes with his might, as the waters with light." 

The same words, with the omission of Dadhikrii, occur, x, 178, 
3 (Nir., x, 29). 

vi, 46", 7. " India, whatever strength, or power, there is in the 
tribes of Nahush (hdhitshishu bish(ishit), or whatever glory belongs 
to the five tribes, bring it (for us); yea, all energies together." 

x, 1 19, G. " The live tribes appeared to me (India) not even aa 
a mole."' 

In the verses next to be quoted, the term pancha kshitayah is 
employed : — 

i, 7, 'J. " That India, who alone rules over men and riehes, 
over the five tribes." 

i, 170, 3. " In whose hands are all the riehes of the Jive 
tribes." 

v, 35, 2. "Whether, India, four (tribes) or, hero, three 
(tribes) are thine ; or whatever euceour belongs to the five tribes, 
bring that to us." 

vii, 75, 4. " She (Ushas) arriving from far, straightway encir- 
cles the Jive tribes." 

vii, 71), 1. " Ushas hath dawned salutary to men, awaking the 
five tribes of Manush (jHtiichu kshitir manushih)." This verse is 
important as actually connecting the five tribes with the word 
manushih. In Atharva veda, iii, 24, 2, wc have in like manner 
mdiiiti'ih pancha k.rish(ayah. 

The phrase employed in the next verse is pancha mdnushdh: — 

viii, 9, 2. " Whatever grandeur there is in the firmament, in 
the sky, or among [he five tribes of Manush (pancha mdnvshdn ami), 
confer all that on us, Aswins." 

In the Atharva veda we find pancha-mdnavdh, Thus in v, 17, 9, 
it is said : — " The Brahman is the master, and not the Ufijanya, or 
the Vaisya. This the Sun goes declaring to the five tribes of Manu." 
And in xii, 1, 15, it is said : — " Thine, earth, are these five tribes of 
Mann, to whom, mortals, the Sun, rising, conveys undying light by 
his rays." 

Pancha-jandh is I he term used in the following passages : — 

i, 89, 10. " Aditi is the/iic tribes," &c. 

iii, 37, 9. " 1 desire, India Salakiatn, those powers of thine 
which are in the /<uc tribes." 

1 I here follow Prof, ltotli'ft rendering in liis Dictionary, ii, 1077, under llio 
root 2 chhad. lu the Atbarvavcdn, xii, 1, 42, tbc words, these Jive tribes, also 
occur. 
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iii, 59, 8. " T\w. Jine tribes have done homage (?) to Miltra, who 
is mi^lity to succour." 

vi, 2, 4. "Agni, whom, abounding in oblations, the five tribe*, 
bringing offerings, honour with prostrations, as if he were a man 
[ili/nm na)." 

Sfiyana here defines the five tribes aB " priests and offerers of 
sacrifices" (ritvig-yajnniuna-Ummrih). 

viii, 32, 22. " From far pass by the three (points?), pass by the 
five tribe*, India, beholding the cows." 

ix, <!5, 23. " Or those (Soma-libations) which (have been poured 
out) among [\wfre tribe*." 

ix, i)2, 3. " May he (Soma) delight in all the hymns. The 
wise god seeks (?) the,/"'" tribe*." 

x, 45, 0. " fie (Agni), travelling afar, clove even the strong 
mountain, when the Jive tribe* worshipped Agni." 

In the following texts the live tribes are denoted by paiicha 
charshmwyah : — 

v, 8G, 2. " We invoke India and Agni who (dwell) among the 
five tribe*." 

vii, 15, 2. " The wise and youthful master of the house (Agni) 
who hath taken up his abode among the /re tribe* in every house." 

ix, 101, 9. " Who (India) is (salutary?) to llic ./foe tribes." 

The expression patwha bhfnnn is used in the next quotation : — 

vii, f>'.), 2. " Extending over theyfoe tribes, let your three-seated 
and yoked car, Aswins, wherewith ye visit the worshipping 
peoples, approach through our prayer," Ac. 

The word hlmmn occurs also in ii, 4, 27. 

In vi, (il, 12, Saraswati is spoken of as " augmenting or pros- 
pering Wwfwc tribes," here expressed by pancha jiitri. 

In viii, 52, 7, it is said: " When shouts were uttered to India 
by the people of ihejire tribes" (puiiclia-jum/tiyu viso), he. 

In K. V., i, 117, 3, Alri is styled rishim prtiieliajiwyam, "a rislii 
belonging to lUc Jive tribes. In v, 32, 11, the epithet mtputih piln- 
chajani/nh is applied to India. And in ix, GO, 20, Agni is called 
the purified rislii, the priest of the five races (pdnchajanynh 
purohit(th). 1 

1 Sec Mahilldiarata, iii, H1"0, as referred lo liy Rnf.li under jnnn, whore (ho 
hirtli of a being of five colon™, apparently a form of Agni, is described, who was 
generated by live rishiK, and who wan known us the god of llic live tribes 
(j)ilncli<ij't»'jn) and llic producer of live races. 

In some eases (lie jmncli'tjamlli seem lo lie gods, as in the following verses: — 
x, 53, 4, 5. " Ye five tribes, who tat food, and arc worthy of adoration, favour- 
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Now it is tnic that in many of the preceding lexis, viz., in 
ii, 2, JO; iii, 53, IG; iv, 38, 10; vi, 4G, 7; x, J 19, G; i, 7, 'J ; 
i, 17G, 3; v, 35, 2; vii, 75, 4; vii, 79, 1; viii, 9, 2; i, 89, 10; 
iii, 37, 9 (pp. 421, 422), there is nothing to show that the live tribes 
must be identified witli the Aryyas ; though, on the other hand, it 
does not appear to me that there is anything to forbid this identifi- 
cation, lint in many of the passages which follow these (p. 423), 
the live tribes are spoken of as worshipping some of the Aryyan 
gods, or the latter are said to have taken up their abode among the 
live tribes, or to be their patrons. 

In regard to these imiwJwjitmih Yiiska, however, remarks as 
follows: — Niruktu, iii| 8, "Home say the word denotes the (live 
classes of beings called) (Jandliarvas, l'ilris, Dcvas, Asuras, and 
Raxascs. Aupnmanyava says it designates the four castes, with 
the NishiidiiH for a tilth class." This explanation of the word can 
scarcely be correct as regards its ordinary application to men; as 
we have just seen that the live tribes or classes of men were all 
such as were admitted to join in the worship of Agni and the 
other gods, and therefore could not have included the Mishadas, 
who were outcasts. 

On the same subject, Prof, llotli remarks as follows in his 
dictionary under the word kriilifi: — " The ./ire races is a designation 
of all nations, not merely of the Aryyan tribes. It is an ancient 
enumeration, of the origin of which we find no express explanation 
in the Vedie texts. We may compare the fact that the cosmical 
spaces or points of the compass are frequently enumerated as Jive 
(especially in the following text of the A.V., 3, 24, 2 : — ' these live 
regions; the live tribes sprung from JNlauu'); among which we 
should have here to reckon as the lifth region the one lying in the 
middle (d/iruvd <lik, A.V ., 4, 14, 8; 18, 3, 34), that is, to regard 
the Aryyas as the central point, and round about them the nations 

of the four regions of the world According to the Vedic 

usage, live cannot be regarded as designating an indefinite number." 

Ill the Yeda a strong line is drawn between the saorilicers 

nlily receive my oblation." See Nirukla, iii, 8, niul ltolh's illimtiatioiiH, p. 28. 
Sec ulso x, 65, 2, 3, where the phrases prijiiih jiiinclin, anil fxtiuha ilevah occur. 

X, 00, 4. " In whose worship Ikshviikii prosper*, Healthy unit victorious, like 
the Jire trihes in Die sky (ilirini panc'm krixli'uijuli). 

Ill iii. 20, 4, mention in niailo of Hie " divine people.-)" (ksliiliinhii duixhiam;) 
ami in vi, 10, !> (see above, p. ■)] 1), I lie words i/ii-m oiiuh, " people of Mic Kky," occur. 

In Alharva vcila, xi, 2, 9, there is a livcfobl divisoii of animals:— " Thy 
(.Kudra I'asupati's) live soils of animals are Uiub divided, kine, horses, men 
(purunhuh), goats, mid sheep." 
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(H'ljmni'ina, rfmipt, &<•), anil (.lie non-Racriticers (itvrata, apavrnln, 
aiif/n-vifttrt, mlevw/n, &<:). Now, tin* descendants of Miinn appear, 
aR we have seen, to 1m; generally identified with (he Aryyas, and 
with the worshippers of Agui, India, &c. ; and the live tribes again 
seem, very frequently at least, to represent the very same classes 
of persons, and to be described as adherenlR of the same divinities. 
It is therefore difficult to perceive the propriety of Roth's conclu- 
sion, (hat the words pancha jmir'ih, pwic.ha krixhltiifuk, &e., as com- 
monly employed in the hymns of the liigvcda, are mere general 
designations for the whole of mankind. Unless these Jive tribes are 
identified with the Aryyas, it is not c:isy to see what portion of 
the inhabitants of India at least they can be held to designate!, as 
those inhabitants appear so distinctly to be divided into wor- 
shippers and enemies, of (he gods, and it is scarcely conceivable 
that persons not of Aryyan extraction, or, at least persons who 
■were not incorporated with the Aryyan tribes, should have been 
recognised as members of the same religious community, and 
sharers in the same instil. ul ions. Uolh, indeed, speaks, in the 
extract 1 have made from his lexicon, of a portion of the punc/ia 
krintilai/ah as foreign nations living around the Aryyas; but as we 
have seen, many of the pnssnges I have epioted above seem to 
regard them as forming part of the Indian people. It may be, 
however, that the term is sometimes used in a stricter sense of the 
Aryyan tribes, and at other times extended to mankind in general. 

The expression panc.ha-nvhwvtih occurs also in the Satapatha 
BiTihmaua, 13, 5, 4, 14, in an old verse celebrating' a sacrifice of 
King IJharata. 1 "Neither former nor later men of the live tribes 
sprung- from Mann have equalled this great ceremony of I'harata, 
just, as no mortal has reached the sky with his arms." With the 
phrase jmncha-tmiiuivilh here employed, Weber (Indisehe Studien, i, 
202) compares the expression pimchn-januh, which, as he there 
Rtales, has been referred by Kiihu (in the Hall. AUg. Lit. Z., 184G, 
p. 108(!) to tin"; live tribes (minted out by Koth (Lit. and Hist, of 
the Veda, p. 131 f.) as existing in the J'anjab. These five tribes, 
the Anus, Druhyus, Pfirus, Turvasas, and Yadus, arc mentioned in 
several parts of the liigvcda. Of these names the Anus are ex- 
plained by Ho th in his dictionary (under the word) as, " according 
to the Nighanlu, 2, 3, denoting men in general, but. as being in 
the Veda limited to the; designation nf remote peoples, strangers to 
the Aryyans, and as only apparently (not really) signifying a par- 
ticular race, when it is joined with other appellatives, such as 
1 See above, \>. 41 I, note. 
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Turvasa, Druhyu, &c, to distinguish mora clearly the varieties of 
nations and places." In a later part of his work, however, Koth 
speaks of Turvasa as being " the name of an Aryyan tribal hero or 
patriarch, and of the tribe itself, which is frequently mentioned in 
the Higveda, and appears to be nearly related to the family of 
Kauva, and is commonly connected with Yadu." 

It rcciiib, however, dillicult to dissociate the Anus from the 
Turvasas, and to suppose the one to have been Aryyan and the 
other non-Aryyan. The live tribes in question appear to be closely 
connected in the following - verse : — 

i, 108, 8. "If, India and Agni, ye are among the Yadus, 
Turvasas, Druhyus, Anus, Funis, come hither, vigorous heroes, 
from all quarters, and drink the soma Avhich is poured forth." 

There is another word employed in the Itigveda to designate 
some portion of mankind, viz., n<ihus/i. We have already met with 
this term in a verse (x, 80, (!) quoted above, p. 409, where it is closely 
connected with Mauusli, and the adjective derived from it occurB 
' in vi, 46, 7 (p. 422), where the tribes of Nahush rather appear to be 
distinguished from the live tribes, whom wo may suppose to be 
those of Mauusli. This word Nahush, or its derivative, JValiusIta, 
is also to be found in the following texts: — i, 31, 11; v, 12, 6; 
vi, 22, 10; vi, 20, 7; vii, G, 5; ii, 1)5, 2; viii, 8, 3; viii, 4G, 27; 
ix, 101 ; x, 49, 8 ; x, 80, ; x, 99, 7. 

Jtoth (s. v.) regards the people designated by the word nahush as 
denoting men generally, but with the special sense of stranger, or 
neighbour, in opposition to members of the speaker's own commu- 
nity ; and he explains the words of x, 80, G, referred to above 
(p. 409), as signifying "the sons of our own people, and of those 
who surround jis." 

If, however, the descendants of Manush in that passage arc 
understood as embracing all the Aryyas, and the descendants of 
Nahush are Beparate from the latter, it would follow that Agni 
was worshipped by tribes distinct from the Aryyas. The descend- 
ants of Nahush, arc, in fact, distinctly spoken of in x, 80, G (the pas- 
sage just referred to), as worshippers of Agni ; in i, 31, 11, it is said, 
"The gods made thee, O Agni, the first man (i'n/ii) to limn (ii'/n), 
and the prince (visputi) of NuhuiJui; they made ljii the instructress 
of Mantisha; ami in vii, 95, 2, Sarasvali is described as milking 
forth butler and milk for the descendant of Nahush. 

The descendants of Nahush can scarcely, therefore, have been 
regarded by the Aryyas as aliens from their race and worship. 

Waiving the question above raised, whether or not. any races 
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distinct; from tlic Aryyas were included among the descendants of 
Manu, there is no doubt Mini, lie was regarded :ia the progenitor of 
tins Aryyas at least. Hut it is not merely in the hymns of the 
Veda that we find proof of his being 1 originally no regarded. In 
the Satnpatha Hrahinana also, and in the MaliPihhPiraln, there is 
evidence to the Raine effect in the legend of the Deluge, which 
occurs in both these works. As this legend is given at length in 
several publications,' I need not introduce! il. here at length, but 
will merely abstract its most important points. According to the 
story in the Hrahmana, a fish came to Mann,* and asked to lie pre- 
served by being placed, first in a jar, and then successively in a 
trench and in the ocean, as it grew larger and larger. In return 
it promised him deliverance from a flood which was to come upon 
the earth, and sweep away all living creatures. Mann did as he 
was desired, and when the flood came he embarked in a ship 
which be had constructed, and fastened the cable to the horn of 
the fish which swam near him. He was thus conducted over the 
northern mountain, from which he descended as the waters abated. 
Now " the tlood," as the legend goes on to say, " had carried away 
all these creatines, and Manu alone was left here. Being desirous 
of offspring," he performed a religious rile, and in a year a female 
was born, who called herself Mann's daughter. In her company 
he renewed his religious observances, and " begot with her Ibis race 
which is called the offspring of Manu." This testimony to Maun 
being regarded as the progenitor of the Aryyan Indians is sulli- 
ciently clear. 

In the same way it is related in the Mahfthharaln (Vana-parva, 
vv. 127-iG — 12802) that when Manu Vaivaswata was performing 
austerity, a fish came and claimed his protection ; and was, in con 
sequence, placed by him in a jar, in a pond, in the river Gauges, 
and in tlio sea successively, as it grew larger and larger. When 
thrown into the sea, the fish announced to Manu the approaching 
deluge, and desired him to have a ship constructed in which he 
should embark, taking with him the seven rishis, and all the seeds 
as formerly described by JSrahmans, separately preserved. Manu 
did as be was enjoined; taking all I lie seeds he embarked iu the 
ship, and meditated on the fish, which arrived, and after the ship's 

1 Weber's Iiiilischc Slmlien, i, 1'i3fl'; Miillei-'s History of Aiieicnt Sanskrit 
Literature, pp 425 II'; my Sanskrit Texts ii, 320 II'. 

- In this pnysngo Maim receives no title. In Ifook xiii, 4, 3, 3, of the *ame 
Hrahmana, however, n King Manu Viiivaswala is spoken of, of whom men are the 
Biilijccts. 
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cable lifvd boon attached to its horn, it drew the vorboI for many 
years over the ocean, and brought it to the highest peak of tho 
Himalaya. The rishis there fastened the ship according- to the 
command of the fish, who then revealed himself to them as Brahma 
Prajstpati; and enjoined that "all beings, gods, asnras, men, and 
all worlds, including things moveable and immoveable, should be 
created by Mann." Mann accordingly, after performing rigorous 
austerity, began to create all beings. 

Though Manu is here represented not as the progenitor of men, 
but. as the creator of all beings, the legend even in this form cor- 
roborates the supposition that he was originally regarded as tho 
'ancestor of the Aryyan Indians. The story, as contained in the 
Mahiibharata, includes some details which do not occur in the 
version given in the Safapatha Jkahmana, and which brings the 
account into closer accordance with the Semitic form of tho legend, 
as preserved in the book of Genesis. These details are : 1st. That 
Manu was accompanied by the seven rishis, who made np with 
himself eight persons, — the same number as Noah, with his wife, 
and his three sons and their three wives. 2nd. That Manu took 
with hiih all the seeds, just as Noah is said to have taken pairs 
of different animals with him into the ark. In another respect, 
viz., in describing Manu as having offered sacrifice immediately 
after his deliverance from the deluge, the Briihmana coincides moro 
nearly than the Mnlulbhilrata with Genesis viii, 20; where Noah is 
also represented as having offered burnt offerings. Tho only 
feature of the story in the Mahiibharata, which answers at all to 
the sacrifice, is the austerity which Manu is said to have performed 
before he began to create. 

Although the particulars to which I have alluded (regarding tho 
seven rishis and the seeds) are omitted in the Satapatha Urilhinana, 
it does not necessarily follow that these details were invented by 
the author of the account given in the Mahabhiirata. It is, no 
doubt, true, that in most instances the transformations which we 
And the older legends to have undergone in the Mslhabhsirata and 
i'uriinas, are entirely due to the imagination of the later writers ; 
but this need not have been always the case; and it is, therefore, 
quite possible that the particulars to which I refer may have been 
borrowed by the writer in the Mahiibharata from some other more 
ancient work now no longer extant. 1 It is noticeable that no 

1 I finil that llic same idea Iiiih occurred independently to M. t'ittct, whoso 
observations on this subject (OrigincR t ■>«!<> Eiironecnncs, ii, til(3) 1 had not read 
when the remarks in (lie text were written. 
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subsequent mention is made in the 8e<{iicl of the story of Manu 
having maile any use or the seeds which lie took with him for the 
purpose of aiding him in the restoration of (he world which had 
been destroyed by the deluge. 1 

Hut was it the Aryyan Indians only who looked upon Manu, or 
Mauush, as the progenitor of their race, or was this belief shared 
by the other brandies of the lndo-Gcrmanic race? On this subject 
Professor Roth observes (Journal of the German Oriental Society, 
vol. iv, p. 430): — " But Manu, 'the intelligent,' or 'the man' abso- 
lutely, is the prototype of men endowed with reason. In the Veda 
he is frequently called 'father Manu,' but without the more par- 
ticular features of a mythical personification, for be is without 
lineage, attributes, &e. lie represents the intelligent man, who 
understands how to order himself upon earth, and especially how 
to place himself in the proper relation to the gods; he kindles the 
fire of the altar; knows how to obtain celestial means of healing; 
and is able to bequeath benefits of this description to his descend- 
ants. The absence of the word in Zend, not merely as a projicr 
name, but also as a designation of man, leads us to conclude that 
Manu is not a creation common to both the A ryyan races («'. «., the 
Persians and the Indians) in this primeval period, but a more 
recent Indian creation." 

In his Indische Studien, however (see vol. i, 194 ff.), Prof. 
Weber expresses a different opinion. After referring to Burnouf's 
discussion (in the preface to the third volume of his Bhsigavata 
Pur.) of the sense of the word Manu in the Rigvcda, he goes on to 
remark that that author " goes too far when he asserts that Manu 
had not then yet become a proper name, since comparative my- 
thology will scarcely consent to separate King Manu from King 
Minos (not to adduce anything further) ; the representation which 
lies at the foundation of both personages must rather have been 
formed before the separation of the Indo-Gerinanic races." ' 

1 In a note to a passage which I have quoted above, p. 407, from the Rigvcda, ii, 
33, 13, where Manu is said to have "chosen certain remedies," Prof. Wilson 
remarks : " This alludes, no doubt, to the vegetable seeds which Manu, according 
to the Malmbharata, was directed to take with him into the vessel in which ho 
was preserved at the time of the deluge; the allusion is the more worthy of 
notice, that this particular incident is not mentioned in the narrative that is 
given of the event in the fSatapatha Ikahmana." See also tho introduction to 
the same volume, p. x. The commentator, howevor. is silent as to any refer- 
ence being made in this passage to the seeds taken by Manu into tho ship ; 
which, besides, are said to have been " all the seeds, as declared before by the 
Drahmans." 

' WcbcrgocBon (p. 196) to quote two texts of the While Yajnrvedn, where 
vol.. xx. 2 U 
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In the same passage Weber refers to various other texts relat- 
ing' to Maim, and among others to the following : — 

S. P. Br., i, 1, 4, U ff. (p. «J of Weber's ed.) " Manu had a bull, 
in which resided a voice which destroyed Asuras and enemies. 
From its snorting and roaring the Asuras and Haxasas were being 
destroyed. The Asuras said, 'This bull, alas I is doing us evil; how 
can we destroy it?' Kiliita and Akuli were the priests of the 
Asuras. They said, 'Manu is full of faith (sruddhd-devah= 
b-uddliuiva ikvo yasya sa sraddhd-devah sraddhdluh. C'omm.); let us 
know (try) liiin.' They came and said, ' Manu, let us sacrifice for 
thee.' ' With what offering?' asked Manu. ' With this bull,' they 
answered. lie answered, ' So be it.' The voice issued forth from 
the bull when it was sacrificed, and entered into Mauiivl, Manu's 
own wife". Wherever they heard her speaking, the Asuras and 
Haxasas were destroyed. The Asuras said, ' It brings us now still 
greater evil, for the human voice speaks more.' Kiliita and Akuli 
said, ' Manu is full of faith, let vis know (try) him.' They came 
and said, 'Manu, let us sacri'licc for thee.' ' With what offering?' 
inquired Manu. ' With this, thy wife,' they replied. * So be it,' 
he answered. The voice issued forth from her when sacriliced, ami 
entered into the sacrifice and sacrificial vessels. Tho two Asura 
priestB could not drive it (the voice) out thence; it is it which 
sounds, destroying Asuras," &c.' 

It has been remarked by various authors (as Kuhn, Zeitschrift, 
iv, 1)4 f.), that in analogy with Manu, or Manush, as the father of 
mankind, or of the Aryyas, German mythology recognises Mamma 
as the ancestor of the Teutons. Tacitus says, Germania, 2. Cele- 
brant carminibus antiquis Tuisconem deum terra editum, et (ilium 
Miimmm, origiuem gentis conditoresque. Manno ties Olios ad- 
signant, &c. 

The English " man," and the German " Mann," appear also to be 
akin to the word manu, and the German " Menseh " presents a 
close resemblance to manush. 

lie considers tint Manu must be treated as a proper name, viz., xi, 68, " Hail to 
the 1'rajiipiitl Mnnu ; " ami 37, 12, " Thou art Mauu's maro ; " on which hint text 
the Satapatlia Drabmana adduces a myth in the following words, " This (earth) 
became a marc, and carried Manu." 

1 Translated by Weber in the Journal of the German Or. Society, vol. 4, 
p. 302, who remarks in a nolo that this bull of Manu is compared by Dr. Kuhn 
to the Greek Minotaur ; but that though tho resemblance is at first sight mani- 
fest, considerable difficulties arise when tho two stories aro compared more in 
detail. Sec lCuhn's Zeitschrift filr Vergl. Spruchf.. iv, Ul If. 



